Encounter, Dignity ¢ ACU
and Hope LA SALLE ACADEMY

A resource for Catholic educators
in addressing antisemitism




Foreword

Antisemitism takes root in inherited prejudice, in hate
speech, in conspiracy and silence, affecting not only
Jewish communities, but degrading whole societies

and democratic institutions.

Education is one of the strongest
means by which hatred and
stereotypes can be named,
understood and overcome. At its best,
education does more than transmit
knowledge. It opens the imagination
to the lives of others. It teaches

young people to question falsehood,
to recognise injustice and to choose
courage over indifference.

In this spirit, UNESCO and the
Australian Catholic school system
are working together to develop

a national training program

for school staff and educational
leaders. This collaboration brings
UNESCO’s guidance on addressing
antisemitism into the life of schools:
into classrooms and staff training,
pastoral care and policy, and the
relationships that shape school
communities.

This publication offers an important
foundation for that work. It
demonstrates how international
guidance can take root within a
particular educational tradition. In
a country shaped by many cultures,
faiths and histories, education must
prepare young people to live well
with differences. It must help them
see diversity not as a threat, but as a
shared strength.

Schools are places where mindsets
can change. A student who
encounters Jewish life in its richness
may learn to see beyond stereotype.
A school community that actively

a culture of respect in which hatred
cannot take root.

This new program is therefore
designed not as an isolated
intervention, but as part of the

wider life of Catholic schooling.

It supports teacher training,
curriculum development, critical
media literacy, pastoral practice and
whole-school approaches to inclusion
and belonging. It invites students not
only to study antisemitism, but to
understand the human consequences
and their own role in resisting it.

Preventing antisemitism is not the
responsibility of Jewish communities
alone; it is a shared obligation. It calls
on all members of society to stand
against prejudice and to help build
communities grounded in truth,
justice dialogue and peace. Education
is where this work must begin.

Christopher Castle
Director

Division for Peace and
Sustainable Development
Education Sector
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There has been a
significant rise in
antisemitic attacks on
Jews across the globe
since 7 October 2023,

when the world witnessed

the armed incursion by
Hamas into southern
Israel resulting in the
murder of over 1,200
innocent people and

the abduction and
torture of 251 people
held in captivity from a
few weeks to 843 days.
October 7, 2023, was the
deadliest attack on Jews
since the Shoah.

Many Australians would be unaware
that since 1990 the Executive Council
of Australian Jewry (ECAJ) has
produced an annual report on anti-
Jewish incidents in Australia. Many
anti-Jewish incidents go unreported,
and therefore, only a proportion of

the total number of incidents are
counted in the ECAJ statistics. Each
annual report covers the time period
from 1 October to 30 September of
the following year. In the twelve-
month period from October 2022 to
September 2023, there were 495 anti-
Jewish incidents reported with the
ECAJ: an increase of 3.5% from the
previous year. In the twelve months
that followed (2023 - 2024) there was
a “316% increase in the overall number
of reported antisemitic incidents in
Australia compared with the same
period the previous year”. This equates
to over 2000 anti-Jewish incidents in
twelve months. (ecaj.org.au/over-2000-
anti-jewish-incidents-in-12-months/).
It appears that the Hamas massacre in

Israel in October 2023 acted as a signal

for extremists to increase their racist
and antisemitic activity.

The increase in antisemitic attacks is
not unique to Australia. Argentina,
Canada, France, Germany, the United
Kingdom and the US have all reported
significant increases in antisemitic
attacks. Phil Rosenberg, President

of the Jewish Board of Deputies

UK, said “Antisemitism is not just

an issue for the Jewish communities
of our countries but for society as

a whole. Together, we must defeat

this evil which has blighted so many
lives in recent times” (ecaj.org.au/

global-jewish-leaders-australias-
antisemitism-spike-is-a-warning-for-
democracies-worldwide/).

The ISIS inspired terrorist attack on
the Jewish community celebration,
Chanukah by the Sea, at Bondi Beach
on December 14, 2025, resulted in
the murder of fifteen people and the
wounding of dozens. Eventually, on

9 January 2026, a Royal Commission
on Antisemitism and Social Cohesion
was established by the Australian
federal government.

This is the context in which Australian
Catholic School educators work. It is
the dramatic rise in antisemitism that
motivated me, an Australian Catholic
Religious Educator, to revisit the
Declaration Nostra Aetate promulgated
at the Second Vatican Council (1965).
Nostra Aetate and the documents
which operationalise its theological
points (Guidelines, Notes, and We
Remember) not only provide significant
guidance for engaging in dialogue with
Jews but the documents also provide
specific guidance for how teachers

in Catholic schools should approach
teaching about Jews and Judaism.

This paper traces the fractured
history of Christianity’s relationship
with Judaism and the new era of
relationships prompted by Nostra
Aetate. Tt also provides guidance for
teachers in how they might better
engage with teaching about Jesus,
Jewish people, and Judaism.

Catholic schools have an obligation

to educate their students about Jews
and Judaism and to cultivate a world
of global solidarity (Laudato Si’2015).




Catholic schools also have the added
responsibility to develop in students
‘social friendship’ which is free from
racial and religious persecution
(Fratelli Tutti, 2020) and to “lovingly
safeguard the grandeur of humanity”
(Magnifica Humanitas, 2026). This is
our challenge.

WHAT IS ANTISEMITISM?

The term ‘antisemitism’ was first
popularised in the late 1870s by

a German journalist and racist
ideologue, Wilhelm Marr. The

word derives from an eighteenth-
century etymological analysis that
differentiated between languages with
‘Aryan’ roots and those with ‘Semitic’
roots. Marr replaced the German term
Judenhass, meaning Jew-hatred, with
‘antisemitism’. He shifted the basis of
anti-Jewish hatred from a religious
prejudice to a pseudo-scientific racial
prejudice fundamentally changing

the nature of anti-Jewish prejudice in
Europe.

Jules Isaac, a French Jewish scholar,
defined antisemitism as “anti-Jewish
prejudice, to feelings of suspicion,
contempt, hostility, and hatred
towards Jews, both those who follow
the religion of Israel and those who
are merely of Jewish parentage”.
Antisemitism ranges from quiet
contempt to bullying, persecution, and
racist violence directed against Jewish
people. Antisemitism goes beyond
normal political conflict, beyond even
the normal hostilities and prejudices
that arise between different peoples.
Antisemitism may even attribute to
Jews some qualities of cosmic and
diabolic evil.

Rabbi Jonathan Sacks (2005) referred
to antisemitism as a mutating virus. He
calculated that the virus has mutated
three times in the course of 2,000
years and now we a living through the
fourth mutation. Even though at the
end of the Second World War, the world
cried ‘never again’, antisemitism has
returned within living memory of the
Shoah (Holocaust) despite sixty years
of anti-racist legislation, sixty years

of inter-religious dialogue, and sixty
years of Shoah education. Rabbi Sacks
reminds us that while antisemitism

is a hatred that begins with Jews, it

can flow to people of all nationalities
and skin colour. He therefore calls on
people of all faiths and those of no faith
to stand together to combat this sin
that stains the world.

THE CATHOLIC CHURCH, JEWS
AND JUDAISM

In his book The World Must Know,
Michael Berenbaum (1993) states:
“Historians agree that the break
between Judaism and Christianity
followed the Roman destruction of
Jerusalem in the year 70 CE. In the
aftermath of this devasting defeat,
which was interpreted by Jew and
Christian alike as a sign of divine
punishment, the Gospels were recast
to diminish Roman responsibility
and emphasise Jewish culpability

in the death of Jesus” (p. 14). The
teaching of contempt for Jews and
Judaism became embedded in the New
Testament. This teaching of contempt
continued and was evident in the
preaching and teaching of the early
Church Fathers and continued through
the Middle Ages, and the Protestant
Reformation until it was eventually
addressed at the Second Vatican
Council.

THE ROOTS OF ANTI-JUDAISM

Before addressing contemporary
antisemitism, it is advantageous to
understand the origins of anti-Judaism
in the early Church.

The Pontifical Biblical Commission
(1964) pointed out that the Gospels
developed in three stages: the teaching
of Jesus himself, the development
of his teaching by the apostles for
their hearers, and the narratives of
the evangelists with their individual
emphases. Therefore, the Gospels
reflect the period and culture in
which they were written which was
some considerable time after the
Resurrection of Jesus.

How Jewish people are described in
the gospels changes across time. The
Gospel of Mark, the earliest of the four
canonical gospels, written circa 70CE,
emerges at the time when the Romans
destroyed the Temple in Jerusalem.

A third of this Gospel focuses on the
Passion Narrative reflecting the strain
under which the early community
existed. Mark’s Gospel refers to the
‘scribes and Pharisees’ while John’s
gospel, the latest of the four gospels
written around the late 90s or early
100s, refers to ‘the Jews”. If we read
these texts carefully, we can notice
some evidence of anti-Judaism in

the Gospel. For instance: Mark 3:1-

2 “[Jesus] entered the synagogue...
They [the Pharisees] watched him

to see whether he would cure him

on the sabbath, so that they might
accuse him”. Mark 8:11 “The Pharisees

came and began to argue with him,
asking for a sign from heaven, to

test him”. Mark 14:1 “It was two days
before the Passover and the festival of
Unleavened Bread. The chief priests
and the scribes were looking for a way
to arrest Jesus by stealth and kill him”.
While some statements in the Gospels
reflect internal disputes within the
followers-of-Jesus movement, other
passages laid the ground for a tradition
of anti-Judaism when they were used
in preaching and in the formulation of
early Christian theology especially by
the Church Fathers of the Patristic era
(Wansbrough, 2016).

A specific example is the passage

John 8: 39-47 where the author of

the gospel has Jesus say: “If God were
your Father, you would love me, for I
came from God and now I am here.

I did not come on my own, but He

sent me. Why do you not understand
what I say? It is because you cannot
accept my word. You are from your
father the devil and you choose to

do your father’s desires...”. Raymond
Brown, the renowned biblical scholar,
called for the removal of this passage
from Catholic worship. Brown did not
argue for its removal from the New
Testament text, but he recommended
that it should not be used in Christian
religious practice. Elisabeth Schiissler
Fiorenza also argued that such texts

in the New Testament have provided

a foundation for the social hatred of
Jews on the part of Christian believers.
Catholic priest and scholar John
Pawlikowski (2022) says that passages
such as these and “..their subsequent
interpretation certainly gave way to the
Adversus Judaeos (Against the Jews)
tradition which permeated Christian
theology from the time of St Augustine”
(p.243).

JESUS AND THE PHARISEES

Another source of anti-Judaism which
can, when taken to an extreme, cross
over into antisemitism is the New
Testament depiction of Jesus being in a
constant battle with the Pharisees.

While Jesus may have had disputes
with the Pharisees, Jesus’ teaching is
aligned more closely with the Pharisees
than with any other Jewish group of his
time. Pharisaism provided a foundation
for Jesus’ preaching and ritual
practices (Notes 1985; Wansborough,
2016). It is noteworthy too, that the
Pharisees are not mentioned in the
accounts of the passion. To present

an exclusively negative picture of the
Pharisees is inaccurate and unjust.




In 2019, an international conference
held at the Pontifical Gregorian
University Rome, focused on
Pharisaism. After the conference, Pope
Francis issued a letter providing a
positive affirmation of Pharisaism in
the construction of Christian identity
in the first century. He said:

“Among Christians and in secular
society, in different languages the word
‘Pharisee’ often means ‘a self-righteous
or hypocritical person’. For many Jews,
however, the Pharisees are the founders
of rabbinic Judaism and hence their
own spiritual forebears.

The history of interpretation has
fostered a negative image of the
Pharisees, without a concrete basis

in the Gospel accounts. Often, over
the course of time, that image has
been attributed by Christians to Jews
in general. In our world, sadly, such
negative stereotypes have become quite
common. One of the most ancient and
most damaging stereotypes is that of a
‘Pharisee,’ especially when used to cast
Jews in a negative light.

If we look at the New Testament, ...
Jesus had numerous discussions with
Pharisees about common concerns.
He shared with them a belief in

the resurrection (Mk 12:18-27) and
he accepted other aspects of their
interpretation of the Torah. Jesus and
the Pharisees must have had much in
common”.

Without rehabilitation of the image

of the Pharisees within the Church,
centuries-long distortion continues

to serve as a source of anti-Judaism
and even theological antisemitism.

As teachers in Catholic schools, and
particularly teachers of Religious
Education, every effort should be made
to uproot the conventional image of the
Pharisees as the archenemies of Jesus.

THE PATRISTIC PERIOD
(100 - 500 CE)

Much Christian writing of the Patristic
Period centred on apologetics, that is
explaining and justifying the beliefs of
Christianity. Christians had to justify
their stance of proclaiming the newness
of Christianity while at the same time
retaining the Hebrew Scriptures as

the ‘Old’ Testament. Marcion (85-

160), along with others, proposed

that the Hebrew Scriptures should be
discarded. Tertullian (155-200) argued
against Marcion putting forward the
idea that the Jews misinterpreted

Scripture and that only Christians
interpreted the prophecies correctly
and only Christians worshipped in

true ways. These teachings provided a
foundation upon which other Christian
writers proclaimed the dissolution of
the original divine covenant with the
Jewish people and its replacement with
a new covenant in and through Jesus
Christ.

During the second century, anti-Judaic
Christian theology increased and
expanded from its minimal roots in the
New Testament. Many writers of the
Patristic Period misunderstood first
century Christian-Jewish relations and
their subsequent misunderstanding

of the text’s original Jewish setting
culminated in what eventually became
known as Adversus Judaeos (Against
the Jews) theology within the Church.

This literature must be read in its

own context, and it is important to
note the varying tones among writers.
Barnabas, for instance, is negative
toward Judaism. For him, the Jews
proved themselves to be unworthy

of the covenant, while Clement of
Alexandia (ca150-215) shows “strong
philo-Judaic tendencies” (Boys 2000,
p-50). John Chrysostom (349-407), a
skilled orator, preached a series of eight
sermons called Adversus Judaeos. He
attacked ‘Judaizers’, the term used to
describe Christians who were attracted
to the celebration of Jewish festivals
and the practice of Jewish customs.

He sought to convince the Judaizing
Christians’ that Christian rites were
more effective. Employing a Hellenistic
rhetorical form, he held Judaism up

to derision denouncing those who are
“sick with Judaism”. He goes on to
charging his Jewish contemporaries
with the death of Christ:

“What sort of folly, what kind of
madness, to participate in the festivals
of those who are dishonoured,
abandoned by God and provoked

the Lord...They killed the son of your
Lord, and you dare to gather with
them in the same place? When the one
who was killed by them honours you
by making you a brother and fellow
heir, you dishonour him by revering
his murderers, those who crucified
him, and by attending their festival
assemblies? You enter their defiled
synagogues, you pass through impure
gates, and you share in the table of
demons. That is what I am persuaded
to call the Jewish fast after the God-
slaying. What else can one call those

who set themselves against God than
worshippers of demons?” (Boys, 2000,
p- 56)

Augustine is another figure from

the Patristic era whose writings
contributed to Christian views on

Jews and Judaism. For Augustine, the
Jews were seen as “witness people”

for Christians (Pawlikowski, 2022, p.
247). Their ‘witness’ involved testifying
to the consequences to be endured by
anyone who denied that Jesus was the
expected Jewish Messiah. Augustine
argued, in an allegoric exposition of the
story of Cain and Abel, that because
the Jews had rejected Jesus, they must
wander in exile, though they must not
be killed:

“Abel the younger brother, is killed
by the elder brother; Christ, the head
of the younger people, is killed by the
elder people of the Jews. Abel dies in
the field; Christ dies on Calvary”

Therefore, Augustine maintained the
Jews are cursed:

“That is, the Church admits and avows
the Jewish people to be cursed, because
after killing Christ they continue to till
the ground of an earthly circumcision,
and earthly Sabbath, an earthly
Passover...In this way the Jewish
people, like Cain, continue tilling the
ground, in the carnal observance of the
law, which does not yield to them its
strength because they do not perceive
in it the grace of Christ”.

(Boys, 2000, p.54)

As aresult of such preaching, Jews
became marginalised in public society.

THE MIDDLE AGES

While Church leaders during the 500
- 600s sought to protect Jews from
violence, their directives for protection
revealed a lack of respect for Judaism.
There were two foci in ecclesiastical
thinking during this time: encouraging
Jews to convert to Christianity and
preventing Jews from proselytising
Christians. From the mid 400s to

700, twenty Church councils issued
rulings related to Jews: Jews and
Christians were forbidden to marry or
eat together; Jews were banned from
public office; and forbidden to appear
in public during Easter and to work on
Sunday (Boys 2000).

When Jews migrated into northern
Europe in the late 10t century, they

1. Sourced from: vatican.va/content/francesco/en/speeches/2019/may/documents/papa-francesco_20190509_pont-istitutobiblico.htmlvatican.va/content/
francesco/en/speeches/2019/may/documents/papa-francesco_20190509_pont-istitutobiblico.html




became subjects of popular antipathy.
As the economy changed, antipathy
increased. Usury (charging interest

on aloan) was forbidden within the
Christian community; but outside the
community, usury was permitted. Jews
were considered foreigners, so many
became money lenders in Christian
society. Bernard of Clairvaux, who
protected Jews during the Second
Crusade, nevertheless referred to Jews
as “blasphemers, despised and hated”;
and “enemies of Christ and Christians”
(Boys, 2000, p.63).
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ECCLESIA AND SYNAGOGA

Christian iconography of the Middle
Ages presented Christianity and
Judaism as a pair of personified female
figures: Ecclesia and Synagoga. The
most famous example can be seen

at Strasbourg Cathedral. A visual
representation of supersessionism
(Christian teaching which said that
Christianity superseded or replaced

the Jewish people as God’s chosen
people), Ecclesia is portrayed as a
majestic, erect and triumphant figure
wearing a crown, holding a staff topped
with a cross: a symbol of the church
and the victorious Christ. Synagoga

is presented as a slumped, defeated
and conquered figure, uncrowned,
holding a broken staff (or lance), a
Torah scroll slipping from her hand and

with her eyes blind-folded: a symbol of
Judaism’s defeat and obsolescence.

PROTESTANT REFORMATION

By the time of the Reformation, it
appeared in some instances that
Jews were more accepted within
society. One of Martin Luther’s early
publications was entitled That Jesus
Christ was Born a Jew (1523). But
when Luther’s attempt to convert Jews
was unsuccessful, he wrote another
pamphlet entitled On the Jews and
Their Lies (1543) which Boys (2000)
describes a “horrifying” (p.68).

Luther describes how the Jews should
be dealt with severely including
destroying their prayer books,
forbidding their rabbis to teach,
revoking their passports, and that
their moneylending businesses to be
prohibited. Luther saw Jews as enemies
of society and opponents of God as
were “heretics, popes and Turks”.

He described them as the “living
embodiment” of a legalist religion and
theologically misguided in the same
way as “popes, sophists and monks”
(Boys, 2000, p.69).

19™ AND 20™ CENTURIES

Post the Enlightenment, Jews achieved
legal equality in most of Europe

and some assumed roles as doctors,
bankers, and scientists. When the
worldwide depression of 1873 occurred,
Jews were made scapegoats. Marx
aligned Judaism with capitalism,

and ‘the Right’ referred to Jews as a
degenerate race. Nationalism increased
rapidly, especially in Germany.
Romantic German nationalists such

as the composer, Richard Wagner,
idealised everything German, viewing
Germans as a superior people.
Antisemitism, promoted by Marr,
developed into a body of beliefs and by
the end of the 19' century antisemitism
was rife throughout Europe. The stage
was set for Hitler’s ‘Final Solution’.

The horrors of the Second World
War, the murder of six million Jews
during the Shoah by the Nazi regime,
as well as the deaths of thousands of
civilians prompted a reassessment

of Christian theology. The first step
forward came from the International
Council of Christians and Jews in
19477. They released their Ten Theses
of Seelisberg which not only focused

on Christianity’s relationship with
Judaism but also refocused traditional
theology and Ecclesia’s posture toward
Synagoga.

The Ten Theses are:
1. One God speaks to all through the
Old and New Testaments.

2. Jesus was born of a Jewish mother
and His everlasting love embraces
His own people and the whole
world.

3. The first disciples and apostles were
Jews.

4. The commandment, love your
neighbour, was proclaimed in the
Old Testament and is binding on
Christians and Jews.

5. Do not distort or misrepresent
biblical or post-biblical Judaism
with the object of extolling
Christianity.

6. Avoid using the ‘enemies of Jesus’ to
designate the whole of the Jewish
people.

7. Avoid presenting the Passion in
a way which blames the death of
Jesus on Jews.

8. Avoid referring to scriptural curses
such as ‘His blood be upon us and
our children’. Counter these words
with, ‘Father forgive them, for they
know not what they do’.

9. Do not promote superstitious ideas
that Jews are cursed or should
suffer.

10. Avoid speaking of Jews as if the first
members of the Church had not
been Jews.3

The next significant move came from
the Catholic Church.

POPE JOHN XXIil

Angelo Roncalli, at the age of 76,

was unexpectedly elected Pope on 28
October 1958. Within a relatively short
period of time, he made a number

of significant announcements which
would have a lasting impact on Catholic
Christianity’s relationship with Jews
and Judaism.

THE GOOD FRIDAY PRAYER

First specified in the 1570 Roman
Missal, the following Prayer for the
Jews was prayed at the Good Friday
liturgy:

2. This is a photograph of an exhibit of at the Diaspora Museum, Tel Aviv en:Beit Hatefutsot. This is a replica of en:Ecclesia et Synagoga depiction at

en:Strasbourg Cathedral

3. Available at: ccjr.us/dialogika-resources/documents-and-statements/ecumenical-christian/seelisberg




“Let us pray also for the perfidis/
perfidus (meaning unbelieving,
faithless, treacherous) Jews: that
Almighty God may remove the veil
from their hearts; so that they too

may acknowledge Jesus Christ our
Lord. Almighty and eternal God, who
dost not exclude from thy mercy even
Jewish faithlessness: hear our prayers,
which we offer for the blindness of that
people; that acknowledging the light of
thy Truth, which is Christ, they may be
delivered from their darkness. Through
the same our Lord Jesus Christ, who
liveth and reigneth with thee in the
unity of the Holy Spirit, God, for ever
and ever. Amen”.

The first attempt at reforming

the Prayer for the Jews was made
unsuccessfully by the group Amici
Israel in 1926. A second request for
change was put forward in 1928 as
the prayer was being used by some as
an argument for antisemitism. Pope
Pius XTI was reportedly in favour of
the changes and asked the Sacred
Congregation of Rites to review the
matter, but unfortunately, the changes
were not adopted.

After the Second World War (1939-
45), Eugenio Zolli, the former Chief
Rabbi of Rome and a convert to
Catholicism, asked Pope Pius XII to
remove the adjective perfidis from the
prayer. Professor Jules Isaac, a French
scholar of Catholic Jewish relations,
also requested in an audience with
Pius XII in 1949 that the word be
removed. Pope Pius XII responded

in a public declaration that the Latin
word perfidus meant ‘unbelieving’ not
‘perfidious’ or ‘treacherous’.

Eventually, on 21 March 1959, Pope
John XXIII ordered that the word
perfidis/perfidus (unbelieving,
faithless, treacherous) be removed
from the Prayer for the Jews at the
Good Friday liturgy. Pope John
XXIII's commitment to the removal
of the word perfidis was demonstrated
during the Good Friday liturgy at St
Peter’s Basilica on Good Friday 1963.
When the canon reciting the prayer
used the word perfidis in the seventh
of eight prayers, the Pope stopped the
liturgy and had the sequence of prayers
repeated from the beginning with the
word perfidis omitted.

THE SECOND VATICAN COUNCIL
Not long after Pope John XXIII
announced the convocation of the
Second Vatican Council in January
1959, he instructed Cardinal Augustine

Bea SJ to prepare a conciliar statement
addressing Christianity’s relationship
with Judaism. Eventually, after five
drafts and four presentations of the
document to the Council, several

crises and contentious debate, Nostra
Aetate (In our Time) was approved and
promulgated on 28 October 1965.

Nostra Aetate plots a new path for
Catholics and addresses centuries

of anti-Jewish thinking, teaching,
and preaching employing positive
language about Jews and Judaism.
The document states: “the Church
remembers the bond that spiritually
ties the people of the New Covenant
to Abraham’s stock. ...Nor can she
forget that she draws substance from
the root of that well-cultivated olive
tree onto which have been grafted the
wild shoots, the Gentiles” and that
God holds the Jews “most dear for the
sake of their Fathers” (Rom11:28b) (NA
#4). Nostra Aetate speaks of the bond
between Christianity and Judaism
identifying “the spiritual patrimony
common to Christians and Jews is
thus so great, this sacred synod wants
to foster and recommend ... mutual
understanding and respect” (NA #4).

Even more revolutionary is Nostra
Aetate’s statement about the death of
Jesus: “Christ underwent His passion
and death freely ... what happened in
His passion cannot be charged against
all Jews, without distinction, then
alive, nor against the Jews of today”
(NA #4). Underlying this statement
is an acknowledgment that the
passion narratives in the Gospels are
“complex compositions rather than
straightforward, historically reliable
reports” (Boys, 2020, p. 2142).

Few people anticipated the immense
impact the fifteen Latin sentences of
Nostra Aetate ($4) would have on the
process of reconciliation between the
Catholic Church and Jewish people.

The document concludes with:

“Furthermore, in her rejection of every
persecution against any person, the
Church, mindful of the patrimony

she shares with the Jews and moved
not by political reasons but by the
Gospel’s spiritual love, decries hatred,
persecutions, displays of anti-
Semitism, directed against Jews at
any time and by anyone” (NA #4,).
[emphasis added].

Nostra Aetate was transformative and
was described by the theologian Gilbert
S Rosenthal (2014) as a ‘Copernican
revolution’ in Catholic thinking about

Judaism and the Jewish people.

Nostra Aetate ignited years of study,
reflection and dialogue with Jews;
Vatican commissions were established;
and three subsequent instructions from
the Commission on Religious Relations
with the Jews were issued: Guidelines
and Suggestions for implementing

the Conciliar Declaration Nostra
Aetate [Guidelines] (1974); Notes on

the Correct way to Present the Jews

and Judaism in Preaching and
Catechesis in the Roman Catholic
Church [ Notes] (1985); We Remember:
A Reflection on the Shoah (1988). In
Australia, various committees were
established at national and diocesan
level, and the Australian Catholic
Bishops’ Conference (ACBC) issued two
documents: Guidelines for Catholic-
Jewish Relations (1992) and Walking
Together: Catholic with Jews in the
Australina Context (2023).

THE GUIDELINES (1974)

The Guidelines and Suggestions

Jor Implementing the Conciliar
Declaration Nostra Aetate (n4) was
released in 1974. The document has
four short and accessible sections
which are relevant for teachers in
Catholic schools: namely, Dialogue;
Liturgy; Teaching and Education; and
Joint Social Action. In the section on
the Liturgy it states:

“With respect to liturgical readings,
care will be taken to see that homilies
based on them will not distort their
meaning, especially when it is a
question of passages which seem to
show the Jewish people as such in

an unfavourable light. Efforts will

be made so to instruct the Christian
people that they will understand the
true interpretation of all the texts and
their meaning for the contemporary
believer” (Section II).

It further states in the section on
Teaching and Education that: “Jesus
was born of the Jewish people, as were
his Apostles and a large number of his
first disciples. ... The New Testament is
profoundly marked by its relations to
the Old Testament” (Section III).

The document states how important
it is for teachers and preachers to
have a better understanding of the
Old Testament (Hebrew Scriptures)
emphasising the continuing covenant
between Old and New Testaments.

It reminds people that ‘context’ is

a necessary foundation for biblical
interpretation. With regard to
teaching and learning it says that




“special attention” should be paid

to how religious textbooks, history
books, and media resources present
Jews and Judaism. The document
says that Christians must “strive to
acquire a better knowledge of the
basic components of the religious
tradition of Judaism...[and] to learn
by what essential traits the Jews define
themselves in the light of their own
religious experience” (Preamble).

THE NOTES (1985)

In 1985, Notes on the Correct way

to Present the Jews and Judaism

in Preaching and Catechesis in

the Roman Catholic Church was
published. This document, designed
as a practical resource for teachers,
liturgy groups, priests and preachers
has six sections: Religious Teaching
and Judaism; Relations between the
Old and New Testament; Jewish Roots
of Christianity; The Jews in the New
Testament; The Liturgy; and Judaism
and Christianity in History.

The Notes begin by quoting Pope
John Paul II: “Catholic teaching at
its different levels, in catechesis to
children and young people [should]
present Jews and Judaism, not only
in an honest and objective manner,
free from prejudices and without any
offences, but also with full awareness
of the heritage common to Jews

and Christians” (Introduction). He
continued saying “work that is of
poor quality and lacking in precision
is extremely detrimental to Judaeo-
Christian dialogue and detrimental
- since we are talking of teaching
and education - [to] Christian
identity” (John Paul 11, 1982). Section
1, Religious Teaching and Judaism,
therefore states: “The urgency and
importance of precise, objective

and rigorously accurate teaching on
Judaism for our faithful follows too
from the danger of anti-Semitism
which is always ready to reappear
under different guises”

Practical implications for teachers

of Religious Education are noted
throughout the document including the
reminder to emphasise the unity of the
Old and New Testaments and not to set
the New Testament up as being against
the Old Testament, nor should Jesus be
presented as opposing Judaism. Jesus
shared beliefs in Pharisaic teachings
such as the resurrection of the body,
and religious practices of almsgiving,
fasting and prayer as well as the
practice of addressing God as ‘Father’.

Jesus’ life was punctuated with Jewish
religious rituals and pilgrimages to
the Temple in Jerusalem. Jesus died a
faithful Jew.

The Notes state that Jews and Judaism
should be presented “free from
prejudices and without any offences”
(Introduction). Therefore, preaching
and teaching should address the
problem of racism, especially different
forms of antisemitism. The conclusion
states: “There is evidence of a painful
ignorance of the history and traditions
of Judaism, of which only negative
aspects and often caricature seem to
form part of the stock ideas of many
Christians”.

One of the most significant directions
in the document is the statement that
educators “should concern themselves
with the problem of racism, still
active in different forms of anti-
Semitism” (Section VI). This section
points out that “Catechesis should ...
help in understanding the meaning
for the Jews of the extermination
during the years 1939 - 1945, and

its consequences”. Shoah education,
therefore, should be part of the
curriculum in Catholic schools.

SHOAH EDUCATION
Terminology

Before beginning to address the
challenge of how schools might begin to
teach about the Shoabh, it is important
to clarify terminology.

The word ‘Holocaust’ comes from

an ancient term holokauston: holos
meaning whole and kaustos meaning
burnt. Holokauston was used to
translate the Hebrew word olah
which meant a sacrificial offering
entirely consumed by fire: a religious
offering to God. During the 12t to

the 19" centuries, a Latinised form
holocuastum was occasionally used to
describe massacres and destruction
caused by fire or war. In 1942,

English journalists began using the
term ‘holocaust’ to describe the Nazi
genocide and by the 1950s the word
had entered the lexicon to describe the
murder of six million Jews during the
World War I1.

To use ‘holocaust’, a term, which for
Jews, referred to a sacrificial offering
to God, to describe what happened

in the death camps of Europe is
inappropriate.

The Hebrew word, Shoah (sho’ah),
means a destructive, violent whirlwind.
It was first used in 1940 by the United

Aid Committee in a publication

for Jews in Poland to describe the
attempted extermination of the Jews of
Europe. In 1942, the Jewish historian
Ben-Zion Dinur used Shoah with
reference to the near ‘extermination’

of European Jewry and soon the term
came to be used more widely within
Jewish circles.

Out of respect for our Jewish brothers
and sisters, it is more appropriate to
use the term Shoah than Holocaust

to describe the almost complete
destruction of European Jewry during
the Second World War. “The fact that
the Shoah took place in Europe, that is,
in countries of long-standing Christian
civilisation, raises the question of the
relation between the Nazi persecution
and the attitudes down the centuries
of Christians towards the Jews”
(Commission for Religious Relations
with the Jews 1998).

Teaching about the Shoah

When teaching about the Shoah,
context is very important.
Contextualise history: It is important
for students to learn about European
Jewry before, during, and after the
Shoah. The Shoah was not inevitable.
It took place because individuals,
groups and nations made decisions

to act or not to act. To teach about

the Shoah means engaging with very
difficult questions related to human
behaviour and therefore, it is important
for students to engage with the many
factors and events that contributed to
the Shoah rather than with simplified
descriptions and trivialisation of
tragedy.

Precise use of language is essential.
Students should be able to distinguish
between prejudice and discrimination;
collaborators and bystanders;
concentration camps and killing
centres; guilt and responsibility. It is
also important to avoid stereotypical
descriptions or one-dimensional
descriptions. All Germans should not
be characterised as Nazis.

It is very helpful to teach about the
Shoah from different perspectives.
Generally, people belonged to one of
four categories: victims, perpetrators,
rescuers, and bystanders. Encourage
students to examine the actions and
motives of each group. Show individual
people: children, parents, grandparents
and place them within the larger
historical narrative. Translate
statistics into people. Categorising
people according to their experiences
is not helpful: victims should not be




perceived only as victims. Seek to
balance perceptions so that the Shoah
is also understood as a traumatic
disruption in Jewish history.

When selecting resources, use primary
sources such as documents, images,
statistics, memoir literature and
survivor testimonies. Encourage
students to think about why a

source was created, by whom and

for whom, and what biases might be
inherent in the information, whether
there are omissions or not, and how
the information might be used to
interpret events. Select resources that
do not exploit students’ emotional
vulnerability and avoid using

images that might be construed as
disrespectful to the victims themselves.

The Congregation for Catholic
Education (now the Dicastery for
Education and Culture) (2013)

called on Catholic schools to teach

and promote critical and reflective
thinking when it said: “Catholic
schools are encouraged to promote a
wisdom-based society, to go beyond
knowledge and educate people to
think, evaluating facts in the light of
values...the curriculum must help the
students reflect on the great problems
of our time” (#66). If we are going to
assist students to counter antisemitism,
then we have to develop a “grammar of
dialogue’, not as a technical expedient,
but as a profound way of relating to
others” (#56).

‘We Remember (1998)

The Commission for Religious
Relations with the Jews released the
document We Remember: A Reflection
on the Shoah in 1998. Pope John Paul
11, in the Preface to the document,
states:

“The Shoah remains an indelible stain
on the history of the century that

is coming to a close... [the church]
encourages her sons and daughters to
purify their hearts, through repentance
of past errors and infidelities. It is my
fervent hope that We Remember: A
Reflection on the Shoah (1998), ... will
indeed help to heal the wounds of
past... May it enable memory to play its
necessary part in the process of shaping
a future in which the unspeakable
iniquity of the Shoah will never again
be possible. May...all men and women
of good will work together for a world
of true respect for the life and dignity
of every human being, for all have been
created in the image and likeness of
God”. (John Paul II, 12 March 1998)

Portrayals of the Passion

The concluding paragraph of the Notes
states: “There is evidence of a painful
ignorance of the history and traditions
of Judaism, of which only negative
aspects and often caricature seem to
form part of the stock ideas of many
Christians”.

In an attempt to address this
‘ignorance’, the US Bishops published
Criteria for the Evaluation of
Dramatizations of the Passion (1988)
which provides a solid theological
and historical background to the
passion narratives. It also presents
very practical recommendations

for the Good Friday liturgy. The
most important being that dramatic
interpretations of the passion should
conform to the highest possible
standards of biblical interpretation and
theological sensitivity.

Some of the notable suggestions are:

* Avoid caricatures and false
oppositions. Judaism in the first
century was extraordinarily rich
and diverse. The gospels reflect only
some of this diversity. The following
erroneous oppositions are to be
avoided:

- Jesus must not be depicted as
opposed to the Torah (Law).
Jesus should be portrayed as a
pious, observant Jew of his time.

- The Old Testament and Jewish
tradition must not be set against
the New Testament in such a way
that Judaism appears to be a
religion of fear and legalism with
no appeal to the “love of God and
neighbour” (Deut 6:4; Lev 19:18)

Jesus and the disciples must not
be set in opposition to Jews.
“Jesus was and always remined a
Jew” (Notes III, 20).

Jews should not be portrayed as
avaricious, blood thirsty or
implacable enemies of Christ.

Crowd scenes should reflect that
some Jewish leaders (e.g.
Nicodemus, Jospeh of
Arimathea) supported Jesus and
that the rest were manipulated
by his opponents (NA #4).

Jesus and his teachings should
not be portrayed as opposed to
the Pharisees as a group. Jesus
shares important pharisaic
teachings.

Costuming should not imply
‘opposition’. Avoid dressing Jesus’
enemies in dark sinister
costumes and Jesus and his

friends in white or lighter tones.
Doing so distances Jesus from
Judaism.

Jewish religious symbols such as
menorah, tablets of the law
should be included.

The presence of Roman soldiers
should represent the oppressive
and pervasive nature of Roman
occupation.

¢ Constructing a single dramatic
narrative using the four gospels
is problematic. The four gospels
differ in many details. The phrase,
“His blood be upon us and on our
children” exists only in Matthew
(27:24-25) but is one of the texts
that historically has been used
against Jews. If this statement is
mixed with the phrase ‘the Jews’
from John’s gospel it can imply guilt
of all Jews for all time which is in
violation of Nostra Aetate’s dictum
that “what happened in his passion
cannot be blamed on all Jews then
living without distinction nor upon
the Jews of today” (NA#4). When
a gospel element is paraphrased, it
should not be offensive and should
not have a negative influence on the
audience.

¢ The role of Pilate. The gospels of
Matthew and John portray Pilate
as a vacillating administrator who
found ‘no fault’ with Jesus and
sought, in a weak way, to free him.
Extra biblical sources and historical
documents confirm that Pilate was
a ruthless tyrant who was recalled
to Rome to give an account of his
brutality and his manipulation of
the people he governed.

By paying attention to these points, a
dramatic interpretation of the passion
will better represent Jesus, Judaism,
and the Gospels.

AUSTRALIAN BISHOPS

The Australian Catholic Bishops
Conference published Walking
Together: Catholics with Jews in

the Australian Context (2023). The
Bishops state: “We wish to encourage
all people of goodwill, and especially
Australian Catholics, to deepen
their understanding of the Church’s
relationship to Judaism by better
appreciating the Jewishness of Jesus
and of the first generation of Jesus’
disciples” (p.2).

In the section on Antisemitism (p.4,)
they state:




“Antisemitism has rhetorical and
physical manifestations. Its terror
lingers amongst Jews. Our Christian
theology has been reshaped in light of
the Holocaust, the “Shoah”.

Antisemitism within Australia has
been exacerbated by political tensions
in other parts of the world.

We are further concerned about
increasing levels of ignorance and

even denial of the Holocaust. Large
numbers of Jewish Holocaust survivors
immigrated to Australia after World
War II, some of whom are still with us.
That they and their descendants still
find themselves exposed to denials and
minimisation of the terrible crimes
committed by the Nazi Regime is a
violation of their human dignity. This
anti-Jewish sentiment has been fuelled
by two thousand years of a troubled
relationship. However, as Pope Francis
reminds us in ... Fratelli Tutti, “every
human being possesses an inalienable
dignity...all people are my brothers and
sisters” (FT #125).

In the Australian Bishops’ (ACBC)
submission to the Royal Commission
into Antisemitism and Social Cohesion
(2026), they unequivocally condemn
antisemitism in all its forms. The
bishops describe the “recent explosion
of explicit antisemitism in parts of
Australia” as “shocking and deeply
distressing”, and as a sign of “the
re-emergence of a latent distrust

and culpable ignorance concerning
people of Jewish heritage, fuelled

by deliberately fostered hatreds and
loathing and tied into dishonest
agendas from extreme standpoints”.

Their submission identified Nostra
Aetate as turning point for the Catholic
Church in her relationship with Jews
and Judaism. The bishops reiterated
their commitment “to identifying and
correcting these attitudes wherever
they persist in Catholic life or
preaching” and to work with the Jewish
community to combat antisemitism.

CONCLUSION

While important progress has been
achieved since the promulgation of
Nostra Aetate, the full extent of the
changes has been slow in coming.
Much work still needs to be done
within the Catholic Church and
particularly within Catholic Schools
regarding understanding and building
the familial relationship of Judaism
and Christianity especially in liturgical
celebrations at Christmas and Easter.

To mark the fiftieth anniversary of the
promulgation of Nostra Aetate (2015),
the Dicastery for Promoting Christian
Unity released a document entitled
The Gifts and the Calling of God are
Irrevocable. The document reviews the
history of Jewish-Christian relations
since 1965 and makes the following
point:

“Both faith traditions are called to
maintain together an unceasing
vigilance and sensitivity in the social
sphere. ... Because of the strong bond
of friendship between Jews and
Catholics, the Catholic Church feels
particularly obliged to do all that is
possible with our Jewish friends to
repel anti-Semitic tendencies. Pope
Francis has repeatedly stressed that a
Christian can never be an anti-Semite,
especially because of the Jewish roots
of Christianity (#47).

The document continues:

“Jews and Christians should no longer
[be] in confrontational opposition but
[rather] cooperating side by side, Jews
and Christians should seek to strive for
a better world” (#49).

Pope John Paul II called for such
cooperation in his address to the
Central Council of German Jewry

and to the Conference of Rabbis in
Mainz (1980) when he said: “Jews and
Christians, as children of Abraham, are
called to be a blessing for the world ... ,

by committing themselves together for
peace and justice among all peoples”.

Since Nostra Aetate, the posture of
Ecclesia and Synagoga has shifted. To
mark the fifty years of Nostra Aetate,
a Philadelphia-based sculptor, Joshua
Koffman, crafted a new representation
entitled Synagoga and Ecclesia in
Our Time. Koffman’s representation
reverses medieval portrayals of
majestic Ecclesia triumphing over
defeated and blindfolded Synagoga.
He presents the two female figures
seated beside each other, both
displaying dignity and grace. The

two women, Synagoga and Ecclesia,
are presented as friends, sharing
their sacred texts with each other.
Synagoga shares her Torah scroll;
Ecclesia shares a Bible. The image
evokes the traditional Jewish practice
of chavruta (from the Aramaic word
for ‘friend’) the traditional practice
and art of studying the Torah in pairs.
Pope Francis described the sculpture
as “a demonstration of two sisters of
the same dignity, the Church and the
Synagogue” (sju.edu/college-arts-and-
sciences/ijer/synagoga-ecclesia).

As we respond to the challenges of
our time, let us teach the students in
our care to live the new posture of
Synagoga and Ecclesia. A posture of
respect and love which demonstrates
the common patrimony of Jews and
Christians all created in the image

of God.

Synagoga and Ecclesia in Our Time (2015). Bronze sculpture by Joshua Koffman. Commissioned by
Saint Joseph’s University to mark the 50th anniversary of Nostra Aetate (photograph by and courtesy of
Melissa Kelly / melissakelly.com)



https://melissakelly.com
https://sju.edu/college-arts-and
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Introduction

This paper follows the lead article of this publication, In the image of God:
A reflection on antisemitism today and explains how UNESCO’s resource on
addressing antisemitism will be interpreted and implemented within Australian

Catholic schools.

Tt emphasises that such guidance is most effective in Catholic
educational contexts when it is received as an excellent
framework for anti-bias education, as well as a resource

that can be read through the theological, pastoral, and
pedagogical commitments of Catholic schooling. Drawing

on the Church’s teaching on Judaism and Jewish-Christian
relations, especially Nostra aetate (1965) and subsequent
Vatican texts, we come to understand that addressing
antisemitism in Catholic schools is not only a matter of civic
responsibility but also an expression of Catholic educational
mission. In this light, the paper identifies how UNESCO’s
framework will be adapted within Australian Catholic
systems in ways that are educationally rigorous, theologically
grounded, and responsive to contemporary school contexts.

In Catholic schools in Australia, UNESCO’s guidance on
addressing antisemitism will be adapted to the theological,

pastoral, and pedagogical mission of Catholic education.

It offers a strong framework for understanding antisemitism
as a form of prejudice that undermines human dignity,
social cohesion, and human rights, while also providing
practical approaches for teacher formation, age-appropriate
learning, critical thinking, and school responses to bias and
discrimination.

For Catholic schools, however, this material will not be
transferred unchanged. It will be interpreted in light of
Catholic teaching, the history of Jewish-Christian relations,
the mission of Catholic schooling, and the realities of
Australian Catholic education. Adaptation is therefore not a
matter of replacing UNESCO’s framework, but of deepening
and contextualising it so that Catholic schools respond to
antisemitism with integrity and confidence.

10



The Catholic Foundation: Human Dignity and Moral

Responsibility

At the centre of this adaptation is the Catholic conviction
that every human person is created in the image and likeness
of God and therefore possesses an inalienable dignity that
must be honoured in all educational practice. Antisemitism
is fundamentally incompatible with this vision because it
denies the equal dignity of Jewish people, distorts human
relationships, and fosters exclusion, hostility, and fear.

In Catholic schools, then, the rejection of antisemitism
is not only a civic or legal responsibility; it is also a moral

and spiritual obligation grounded in the Gospel and in the
Church’s understanding of the human person. This gives
the work a distinctive depth. Students are not only asked
to identify prejudice and challenge misinformation; they
are also invited to see why contempt for others damages
the common good, contradicts Christian discipleship, and
weakens the culture of justice, compassion, and truth that
Catholic education seeks to cultivate.

Church Teaching and Jewish—-Christian Relations

A Catholic adaptation of the UNESCO material will be
shaped by the Church’s teaching about Judaism and the
Jewish people. Since the Second Vatican Council, and
especially in Nostra aetate (1965), Catholic teaching has
rejected antisemitism and repudiated theological ideas

that foster contempt for, or hostility towards, Jews. This
commitment is developed further in the 1982 Notes on the
Correct Way to Present Jews and Judaism in Preaching and
Catechesis in the Roman Catholic Church, which emphasises
accurate and respectful teaching, and in the 2015 reflection
The Gifts and the Calling of God Are Irrevocable (a theological
reflection issued on the 50th anniversary of Nostra aetate),
which deepens the theological framework for Catholic-
Jewish dialogue.

In this context, the adaptation of UNESCO’s material for
Catholic schools will explicitly acknowledge the enduring
significance of Judaism, the shared spiritual heritage of Jews
and Christians, and the importance of respectful Jewish—

Christian relations. This does not mean turning the material
into a theological treatise. Rather, it means ensuring that
Catholic teachers and school leaders understand that work
against antisemitism is connected to the Church’s own self-
understanding and to its call to conversion, honesty, and
right relationship.

Teachers and leaders in Catholic schools require formation
not only in the social and historical forms of antisemitism,
but also in the religious and cultural assumptions that shape
how students encounter Jews, Judaism, the Holocaust,
contemporary Jewish life, and references to Israel. This
requires particular care. In Catholic educational settings,
such references should be handled with restraint, sensitivity,
accuracy, and age-appropriate judgement, ensuring that
Jewish identity is not reduced to any political question

and that students are guided away from simplification, or
generalisation.

Practical Adaptation in Catholic School Life

In practical terms, the UNESCO framework will be adapted
so that its Australian Catholic expression includes explicit
theological framing, suitable professional learning, and
language that connects education about antisemitism to the
mission and ethos of Catholic schools. It will be linked with
Catholic social teaching, pastoral care, and the vocation of
schools to form students in faith, reason, justice, and service.

Catholic schools are not neutral educational settings but
communities of formation in which curriculum, prayer,
relationships, pastoral structures, and public witness shape

moral imagination. For that reason, an effective Catholic
adaptation of the UNESCO material will not sit only within
history, civics, or staff learning on discrimination.

It will also be integrated into Religious Education, whole-
school wellbeing frameworks, staff formation, and policies
for inclusive community life. Such integration helps ensure
that addressing antisemitism is not treated as an isolated
topic, but as part of a broader commitment to truth, justice,
reconciliation, and the dignity of every person.
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The Australian Catholic School Context

The Australian context is especially important here. Catholic
schools in Australia operate across diverse jurisdictions,
diocesan systems, and school communities, each with its
own pastoral realities, curriculum arrangements, and local
needs. The adapted material therefore aligns with Australian
educational frameworks while also remaining usable in
distinctly Catholic contexts.

This means connecting UNESCO’s principles with the
Australian Curriculum, state and territory requirements,
student wellbeing expectations, safeguarding responsibilities,
and the mission statements of Catholic education authorities.

It also means recognising the diversity of Catholic schools
across location, sector, and community context.

Across contexts, students have varying levels of direct
knowledge of Jewish life, and they encounter antisemitic
language or misinformation online, through current events,
or in inherited stereotypes. The adaptation will therefore
equip Catholic educators to respond both proactively and
pastorally: proactively through curriculum, formation, and
school culture, and pastorally through compassionate, clear,
and informed responses to incidents when they arise.

Pedagogy: Critical Thinking and Moral Formation

Another key feature of adaptation is pedagogy. UNESCO’s
emphasis on inquiry, critical thinking, human rights, and
age-appropriate learning remains highly valuable for Catholic
schools and is consistent with strong Catholic educational
practice. In Catholic settings, these approaches will be
framed not only as intellectual tools but also as means of
forming wise, ethical, and discerning young people.

Students will be helped to recognise how antisemitism
operates historically and socially, and how prejudice becomes

normalised when assumptions go untested, sources are

not examined carefully, and the humanity of others is
ignored. Catholic schooling can enrich UNESCO’s approach
by bringing moral reflection, conscience formation, and
relational responsibility more clearly into view.

In this way, the material becomes not simply a program about
identifying hatred, but a framework for forming students who
can resist falsehood, reject dehumanisation, and contribute
to communities marked by respect and solidarity.

Pastoral Care and Whole-School Culture

Pastoral care is equally central. A Catholic adaptation

of UNESCO’s material will ensure that attention to
antisemitism is both educational and pastoral. Jewish
students, families, staff, and visitors in Catholic school
communities will know that they will be treated with respect
and that antisemitic behaviour or assumptions will be taken
seriously.

More broadly, all students will learn in an environment
where dignity is protected, harmful stereotypes are

Conclusion

Ultimately, adapting UNESCO’s material for Catholic schools
in Australia brings together two complementary strengths:
arobust educational framework for understanding and
addressing antisemitism, and a theological and pastoral
vision grounded in human dignity, moral responsibility, and
right relationship with the Jewish people.
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challenged, and difficult discussions are handled with care.
This requires staff confidence, clear protocols, and a whole-
school culture in which anti-bias work is understood as part
of Catholic witness.

It also requires humility: Catholic schools must be prepared
to examine their own histories, assumptions, and practices in
order to ensure that the Church’s rejection of antisemitism is
expressed consistently in teaching and culture.

Together, these elements enable Catholic schools to offer an
approach that is educationally rigorous, theologically sound,
pastorally sensitive, and well suited to Australian contexts.
Such an approach allows Catholic education not only to draw
on UNESCO, but also to embody and extend its aims in a
manner faithful to the Church’s mission and responsive to
contemporary Australian society.
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